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Ivica STELMACHOVIC BUMOVA
(FiF UK Bratislava / Faculty of Arts, Comenius University Bratislava)

Antisemitizmus normaliza¢ného obdobia / stary Pavicovy antisemitizmus — vychodiska
k 90. rokom 20. storocia

Vyskum nadvizuje na moje starsie analyzy antisemitizmu a antisionizmu v obdobi normalizacie,
ktoré povazujem za klI'icové vychodisko pre pochopenie ideologického prostredia 90. rokov 20.
storocia. V pripravnej faze sa opieram najmi o prace Roberta Wistricha, ktory precizuje sovietsky
model antisemitizmu/antisionizmu a jeho korene nachadza v silne institucionalizovanych formach
antisemitizmu v obdob{ carizmu. Jeho ideologickym vyustenim bol falzifikat Protokoly sionskych
mudrcov, vytvarajuci ramec konspiracného myslenia o ,,zidovskom svetovom vplyve®. Tento
diskurz sa stal sucast'ou oficialnej definicie vnutorného nepriatela a slizil na legitimizaciu
represivnych opatreni vo¢i Zidom aj v neskorsich obdobiach sovietskej éry.

V sovietskom obdobi bol antisemitizmus preformulovany do ideologicky prijatel'nych kategorii,
ako boli obvinenia zo ,zidovského burzoizneho nacionalizmu®, sionizmu® i
,,kozmopolitizmu®. Protokoly sa transformovali do oficialneho narativu Sovietskeho zvizu a jeho
satelitov, v ktorom boli Zidia konstruovani ako potencialni agenti zapadného vplyvu a vnutorni
nepriatelia sovietskeho bloku. Kym sovietsky antisemitizmus cerpal z ruského Tavicového
radikalizmu a tradicie marxisticko-populistického antikapitalistického antisemitizmu, v krajinach
satelitov nadobudal aj domace Specifiki — krest'ansky a lPudovy antijudaizmus prepojeny
s modernym antisemitizmom ekonomického, narodného ¢i rasového charakteru (Zygmunt
Bauman).

Sest'dfiova vojna predstavovala vyznamny transforma¢ny moment antisemitizmu. Napried
sovietskym blokom boli pozicie Zidovskych komunit reinterpretované v kontexte geopolitickej
konfrontacie so Zapadom a antisionizmus nadobudol charakter oficialnej ideologickej linie.
V Ceskoslovensku slazil na legitimizaciu ¢istiek vo verejnjch intiticiach a na posilneny dohPad
nad zidovskymi organizaciami. Po roku 1968 bol sovietsky antisionisticky narativ prevzaty ako
sicast’ normalizaénej rekonstrukcie vnutropolitickej kontroly. Zidia / sionisti boli
v normalizacnom diskurze konstruovani ako nositelia ideovych deviacii spojenych s reformnymi
snahami Prazskej jari. Antisionizmus sa stal sucastou oficidlneho medialneho jazyka a
bezpecnostné zlozky systematicky sledovali zidovské kulturne a nabozenské aktivity ako
potencialne politicky citlivé. Osemdesiate roky sa niesli v znameni prehlbujicej sa systémove;j
stagnacie; v Ceskoslovensku pretrvavala protiizraclska rétorika a antisionisticky narativ
vo verejnom priestore aj v ¢innosti bezpe¢nostnych zloziek, ktoré vytvarali zoznamy Zidov Zijucich
v republike (akcia Pavik).

Po rozpade Sovietskeho zvizu a sovietskeho bloku doslo k masovému S§ireniu konspiracnych
publikacii vratane novych vydani Protokolov. Ekonomicka a politicka nestabilita bola v niektorych
segmentoch spolocnosti interpretovana prostrednictvom tradi¢nych antisemitskych narativov,
ktoré sa rychlo etablovali v diskurze nacionalistickych a extrémistickych skupin. Vyskum sa
zameriava na prelomové obdobie 90. rokov 20. storocia a sleduje ideologicku kontinuitu, respektive
moznu diskontinuitu antisemitskych narativov. Pozornost’ venuje neopopulistickym tendenciam
spojenym s adoraciou slovenského S$tatu a slovenskym nacionalizmom, ako aj pretrvavaniu
»normaliza¢ného* diskurzu v politickej komunikacii sledovaného obdobia. Predpoklada sa
vzajomné prepajanie tychto naratfvov do konspira¢ného diskurzu o zidovskom a sionistickom
pozadi kI'd¢ovych spolocensko-politickych zlomov rokov 1968 a 1989.



Prispevok je zaloZeny na archivnom vyskume materidlov StB a na analjze dobovej dennej tlace
z ranych 90. rokov. Teoreticky vychadza z prac zapadoeurépskeho vedeckého diskurzu (Robert
Wistrich, Zygmunt Bauman, Deborah Lipstadt, Roger Griffin, Hannah Arendt a i.) v kombinacii s
dostupnou domacou odbornou literatarou k uvedenému obdobiu.

Antisemitism of the Normalization Period / Old Left-Wing Antisemitism — Points
of Departure for the 1990s

This research builds on my previous analyses of antisemitism and anti-Zionism during the period
of “Normalization,” which I regard as a crucial point of departure for understanding the ideological
landscape of the 1990s. In its preparatory phase, the project draws primarily on the work of Robert
Wistrich, who conceptualizes the Soviet model of antisemitism/anti-Zionism and traces its roots
to the highly institutionalized forms of antisemitism in the era of Tsarism. Its ideological
culmination was the forgery The Protocols of the Elders of Zion, which established a framework
of conspiratorial thinking about “Jewish world influence.” This discourse became part of the
official definition of the internal enemy and served to legitimize repressive measures against Jews
in later periods of the Soviet era.

During the Soviet period, antisemitism was reformulated into ideologically acceptable categories,
such as accusations of “Jewish bourgeois nationalism,” “Zionism,” or “cosmopolitanism.”
The Protocols were transformed into an official narrative of the Soviet Union and its satellite states,
portraying Jews as potential agents of Western influence and internal enemies within the Soviet
bloc. While Soviet antisemitism drew on Russian left-wing radicalism and the tradition of Marxist-
populist anti-capitalist antisemitism, in the satellite states it incorporated domestic elements as
well—Christian and popular anti-Judaism combined with modern forms of antisemitism of an
economic, national, or racial character (Zygmunt Bauman).

The Six-Day War represented a significant moment of transformation in antisemitism. Across the
Soviet bloc, the position of Jewish communities was reinterpreted in the context of geopolitical
confrontation with the West, and anti-Zionism assumed the character of an official ideological line.
In Czechoslovakia, it served to legitimize purges in public institutions and intensified surveillance
of Jewish organizations. After 1968, the Soviet anti-Zionist narrative was adopted as part of the
normalization-driven reconstruction of domestic political control. Jews / Zionists were
constructed in normalization discourse as bearers of ideological deviations associated with the
reformist efforts of the Prague Spring. Anti-Zionism became embedded in official media language,
and security services systematically monitored Jewish cultural and religious activities as potentially
politically sensitive. The 1980s were marked by deepening systemic stagnation; in Czechoslovakia,
anti-Israeli rhetoric and anti-Zionist narratives persisted in the public sphere as well as within the
security apparatus, which compiled registers of Jews living in the republic (Operation “Spider”).

Following the collapse of the Soviet Union and the Eastern Bloc, conspiratorial publications—
including new editions of the Protocols—spread widely. Economic and political instability was
interpreted in parts of society through traditional antisemitic narratives, which quickly became
entrenched in the discourse of nationalist and extremist groups. The research focuses on the
transitional period of the 1990s and examines the ideological continuity, or possible discontinuity,
of antisemitic narratives. It addresses neopopulist tendencies linked to the glorification of the
Slovak State and Slovak nationalism, as well as the persistence of “normalization” discourse in the
political language of the period. These narratives are assumed to intersect and mutually reinforce



one another, forming conspiratorial interpretations of an alleged Jewish or Zionist background to
the major socio-political turning points of 1968 and 1989.

The paper is based on archival research in the records of the State Security (StB) and on an analysis
of contemporary daily press from the early 1990s. Its theoretical framework draws on Western
European scholarship (Robert Wistrich, Zygmunt Bauman, Deborah Lipstadt, Roger Griffin,
Hannah Arendt, among others), complemented by relevant domestic academic literature on the

period.
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Attila KOVACS
(FiF UK Bratislava / Faculty of Arts, Comenius University Bratislava)

Islamofébia a antisemitizmus v ramci sucasného Slovenska a strednej Eurépy v reflexii
debat o Izraeli/Palestine

Cierno-biele myslenie zaloZené na dichotémii ,,my* verzus ,,oni“ patri k dlhodobo pritomnym
aspektom ludskej socialnej skisenosti. Ked'Zze pocet 'udi vyrazne prevysuje pocet originalnych
myslienkovych vzorcov, tento typ uvazovania sa opakovane reprodukuje bez ohl'adu na konkrétny
objekt nenavisti, ¢i uz ide o ndbozenské, etnické alebo iné socialne skupiny a identity. Tato logika
sa vyrazne uplatfiuje aj v pripade antisemitizmu a islamofébie.

Pre vyskumnikov sa tato ndpadna podobnost’ oboch fenoménov stala obzvlast’ zretel'nou po vlne
protimuslimskych nalad, ktora zasiahla zapadné spoloc¢nosti — vratane strednej Eurdpy a
Slovenska — najmid v obdobi po teroristickych utokoch z 11. septembra 2001. Antiislamska
propaganda m4, podobne ako antisemitizmus, hlboké historické korene v eurépskom prostredi,
osobitne vo vychodnej a strednej Eurépe.

Nejasnosti a terminologické nejednoznaénosti spojené s tymito fenoménmi boli d’alej prehibené
konfliktom v Gaze, ktory vypukol v oktébri 2023 a vyvolal intenzivnu verejnd diskusiu o
Izraeli/Palestine, ako aj o pojmoch ,antisemitizmus®, ,antisionizmus®, ,islamofébia®,
»arabofébia® a dalsich suvisiacich kategoriach.

Sucasné prejavy antisemitizmu a islamofébie vo verejnom zZivote, médiach, Skolstve, na
pracoviskach ¢i v ndbozenskej sfére mozu — so zretelom na sir$i spolocensky kontext — zahfnat’
okrem iného vyzvy na zabijanie alebo ublizovanie Zidom ¢ muslimom, ich ospravedltiovanie alebo
napomahanie, a to v mene rasistickych, fasistickych ideologif alebo extrémistickych nabozenskych
interpretacif. Dalej sem patria klamlivé, dehumanizujice, démonizujice & stereotypizujice tvrdenia
o Zidoch alebo muslimoch, ako aj kolektivne obvifiovanie tjchto skupin zo skuto¢nych alebo
domnelych priestupkov jednotlivcov alebo konkrétnych skupin.

V pripade antisemitizmu je dolezité zdoraznit’, ze jeho konceptualne vymedzenie nevylucuje kritiku
Izraela ani kritiku konania izraelskej vlady, rovnako ako su kritike legitimne vystavené vsetky
ostatné narodné staty a politické rezimy. Kritika izraelskej vlady, politickych predstavitel'ov,
verejnych cinitelov alebo individualnych aktérov, pokial’ nie je sprevadzana d’alsimi indikatormi
antisemitského zameru, nemoéze byt’ automaticky povazovana za antisemitizmus.

Analogicky, v pripade islamofébie je nevyhnutné rozliSovat’ medzi ideologicky motivovanym a
nenavistnym diskurzom na jednej strane a legitimnou, vecnou krittkou urcitych praktik
vyskytujucich sa v niektorych muslimskych komunitach na strane druhej. Tieto praktiky su casto
podmienené skor lokalnymi kultdrnymi ¢i kmenovymi tradiciami nez samotnym islamskym
ucenim. Takato kritika navyse casto vychadza priamo z prostredia muslimskych komunit, ktorych
clenovia reflektuju potrebu vnutornych reforiem a dynamického vyvoja vlastnej nabozenskej
tradicie.

Ako naznacuji uvedené skutoc¢nosti, ako aj relevantna akademicka literatdra, najmai z posledného
desat’rocia, antisemitizmus a islamofébia by mali byt — aj v kontexte strednej Eurépy —
analyzované z komparativnej perspektivy ako politické a diskurzivne nastroje predstavujuce dve
strany tej istej mince.



Islamophobia and anti-Semitism in Contemporary Slovakia and Central Europe as
Reflected in Debates on Israel/Palestine

Black-and-white thinking structured around the dichotomy of “us” versus “them” has long been
an integral feature of human social cognition. Given that the number of people far exceeds the
number of genuinely original ideas, such patterns of thought are repeatedly reproduced regardless
of the specific object of hatred, whether religious, ethnic, or based on other social identities. This
dynamic is particularly evident in the cases of antisemitism and Islamophobia.

For scholars, the striking parallels between these two phenomena became especially visible in the
wave of anti-Muslim sentiment that swept across Western societies — including Central Europe
and Slovakia — in the aftermath of the terrorist attacks of September 11, 2001. Anti-Islamic
propaganda, much like antisemitism, has deep historical roots within the European context,
particularly in Eastern and Central Europe.

The conceptual ambiguities and terminological uncertainties surrounding these phenomena were
further intensified by the conflict in Gaza that began in October 2023. This conflict sparked a
renewed and often polarized public debate on Israel/Palestine, as well as on key concepts such as
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“antisemitism,” “anti-Zionism,” “Islamophobia,” “Arabophobia,” and related terms.

Contemporary manifestations of antisemitism and Islamophobia in public life, the media,
educational institutions, workplaces, and religious settings may — when considered within their
broader social context — include, among other forms, calls for, facilitation of, or justification of
violence against Jews or Muslims in the name of racist or fascist ideologies or extremist
interpretations of religion. They also encompass mendacious, dehumanizing, demonizing, or
stereotypical representations of Jews or Muslims, as well as the collective attribution of real or
imagined wrongdoing to these groups based on the actions of individual persons or specific

subgroups.

With regard to antisemitism, it is essential to emphasize that its conceptual framework does not
preclude criticism of Israel or of the policies and actions of the Israeli government, just as all nation-
states and governments are subject to legitimate scrutiny. Criticism directed at Israeli authorities,
politicians, public officials, or individual actors, in the absence of additional indicators suggesting
antisemitic intent, should not be classified as antisemitic.

Similarly, in the case of Islamophobia, it is crucial to distinguish between prejudicial or hostile
discourse and legitimate, evidence-based criticism of certain practices present in some Muslim
communities. Such practices are often rooted more in local cultural or tribal traditions than in Islam
as a religious doctrine. Notably, this type of critical reflection frequently originates from within
Muslim communities themselves, whose members recognize the internal dynamics of their
tradition and the need for reform and change.

As demonstrated by the considerations outlined above and by relevant academic scholarship —
particulatly from the past decade — antisemitism and Islamophobia should be examined, including
within the Central European context, from a comparative perspective, as political and discursive
instruments representing two sides of the same coin.
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Miloslav SZABO
(FiF UK Bratislava / Faculty of Arts, Comenius University Bratislava)

Aktualna diskusia o pojme a koncepcii antisemitizmu

Antisemitizmus ako historicky pojem sa rozsiril v poslednej tretine 19. storocia v cisarskom
Nemecku a odtial pomerne rychlo aj do inych eurépskych krajin. Oznacoval ideoldgiu a politické
hnutia, ktorych ciefom bolo zvratit’ proces emancipacie zidovského obyvatel'stva konstruovanim
konspiracnych teérif nielen o zidovskych protinarodnych, ale aj o ddajnych svetovladnych snahach.
Doéraz na ,,semitizmus® mal podciarkovat’ jednak odstup od starsich, prevazne niabozenskych
prejavov protizidovskych postojov a praktik a jednak simulovat’ racionalnost’ a vedeckost’ tohto v
zasade moderného javu.

Antisemitizmus ako analyticky pojem humanitnych a spolocenskych vied sa etabloval v prvej
polovici 20. storocia napriek svojej historickej kontaminacii, ktora negativhym sposobom
vyvrcholila genocidou zidovského obyvatel'stva Eurépy dosial’ nevidanych rozmerov a technicke;
perfidnosti, spachanej nacistami a ich posluhova¢mi v rokoch druhej svetovej vojny.

Tato pojmovo-historicka ambivalentnost’ zat’azuje aplikovanie antisemitizmu ako analytického
nastroja dodnes. Najvi¢sim problémom pritom nie je jeho nepresnost’, ked’e sa tyka iba Zidov a
nie inych ,,Semitov®. Jeho spitost’ s holokaustom navySe umoznuje sémantickd a politicka
manipulaciu v podobe ahistorickych konstrukcii ,,vecnej, pripadne ,,najdlhsej” protizidovskej
nenavisti, ktora sa zasa nediferencovane stotoznuje s kritikou Izraela. Tak je to i v pripade tzv.
Pracovnej definicie antisemitizmu Medzinarodnej aliancie na pripominanie holokaustu z roku 2016,
ktorua si osvojili vlady vel'kej ¢asti zapadnych krajin. Neziadtucim dosledkom je potom zneuzivanie
takéhoto ,,filosemitizmu® ¢i anti-antisemitizmu zo strany dnesnej krajnej pravice v kontexte
blizkovychodného konfliktu, za ktorym sa casto skryva obycajna islamofébia.

Tieto tendencie vo svojej najnovsej monografii o antisemitizme analyzuje historik Mark Mazower,
ktory je zastancom ddsledného historizovania pojmu antisemitizmus, ktoré je jedinou moznost’ou,
ako sa vyhnut' zjednodusujicim konstrukciam kontinuity a pojmovej manipulacii. Zda sa, ze
pritom nadvizuje na tedriu Hannah Arendtovej, ktora tak ako v mnohych inych pripadoch zostala
vo svojej dobe nepochopena. Jej radikalny verdikt, podla ktorého moderny antisemitizmus v
dosledku holokaustu ,,skoncil, predstavuje v skuto¢nosti vyzvu vaimat’ to, ¢o sa nad’alej oznacuje
tymto slovom, v prislusnom historickom kontexte. A ten sa dnes napriek opakujicim sa
teroristickym recidivam od Eurépy v rokoch druhej svetovej vojny nepochybne 1isi.

Current Discussion on the Concept of Antisemitism

Antisemitism as a historical concept spread in the last third of the 19th century in imperial
Germany and from there relatively quickly to other European countries. It referred to an ideology
and political movements whose goal was to reverse the process of emancipation of the Jewish
population by constructing conspiracy theories not only about alleged Jewish anti-national
activities, but also about attempts to rule the world. The emphasis on “Semitism” was intended

to underline both a departure from older, predominantly religious manifestations of anti-Jewish
attitudes and practices, and to simulate the rationality and scientific nature of this essentially
modern phenomenon.



Antisemitism as an analytical concept in the humanities and social sciences became established in
the first half of the 20th century despite its historical contamination, which culminated in the
genocide of the Jewish population of Europe on an unprecedented scale and with technical
perfidy, committed by the Nazis and their henchmen during World War II.

This conceptual and historical ambivalence continues to burden the application of antisemitism
as an analytical tool to this day. The biggest problem is not its inaccuracy, since it only applies to
Jews and not to other “Semites.” Moreover, its connection to the Holocaust allows for semantic
and political manipulation in the form of ahistorical constructions of “eternal” or “longest” anti-
Jewish hatred, which in turn is indiscriminately equated with criticism of Israel. This is also the
case with the so-called Working Definition of Antisemitism of the International Holocaust
Remembrance Alliance from 2016, which has been adopted by the governments of most Western
countries. An undesirable consequence is the abuse of such “philosemitism” or anti-antisemitism
by today’s far right in the context of the Middle East conflict, which often hides ordinary
Islamophobia.

These tendencies are analyzed in his latest monograph on antisemitism by historian Mark
Mazower, who advocates a thorough historicization of the concept of antisemitism as the only
way to avoid simplistic constructions of continuity and conceptual manipulation. In doing so, he
seems to build on Hannah Arendt’s theory, which, as in many other respects, remained
misunderstood in its time. Her radical verdict that modern antisemitism “ended” because of the
Holocaust is in fact a challenge to understand what continues to be referred to by this word in its
proper historical context.

And today, despite repeated terrorist attacks, that context is undoubtedly different from that of
Europe during World War II.
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Katarina CSIKOSOVA
(FiF UK Bratislava / Faculty of Arts, Comenius University Bratislava)

Antisemitizmus a islamofébia v kontexte hybridnych hrozieb 21. stor.

Prezentacia analyzuje antisemitizmus a islamofébiu ako vzajomne prepojené prejavy nenavisti,
ktoré sa v 21. storoci transformovali pod vplyvom digitalnej komunikacie a logiky hybridnych
hrozieb. Ukazuje, ze tieto javy nemozno chapat’ iba ako nabozenské predsudky, ale ako politické
nastroje sliziace na konstrukciu kolektivnheho nepriatela, vytvaranie ,moralnych hranic* a
mobilizaciu strachu prostrednictvom emocionalne nabitych narativov. Socidlne siete pritom
zohravaji kI'icovu dlohu: anonymita, algoritmické zosiliovanie obsahu, memeticka estetika a
fragmentacia zodpovednosti podporuju viralne $irenie nenavisti, dehumanizaciu a konspiracné
myslenie.

Prispevok zdoraznuje Strukturalne paralely medzi antisemitskymi a islamofébnymi mytmi (od
memetickych reprezentiacii az po komplexné konspiracné konstrukty). Analyzuje historické
konspiracné narativy, ako su Protokoly sionskych mudrcov, a zaroven aj ich moderné variacie,
vratane koncepcii typu Eurabia ¢i Vel'ka vymena. Vsetky uvedené myty pracuju s predstavou skrytej
hrozby a potreby ochrany pred ,,vonkajSou® , ¢i ,,vnutornou® hrozbou society. Tieto narativy sa
nasledne stavaji nastrojom psychologickych operacii v hybridnej vojne, ktorej ciefom nie je
presvedcit’, ale polarizovat’, oslabit’ spoloc¢enskud sudrznost’ a vytvorit’ trvaly pocit ohrozenia.

Prezentacia zaroven ukazuje, ako extrémistické ideologie prenikaji do kazdodennej kultary
(gastrondmia, herné komunity, fitness prostredia ¢i hobby scény). V tomto prostredi sa tieto prejavy
normalizuju nenapadne, prostrednictvom estetiky, humoru ¢i komunitnych praktik. Vysledkom je
»jemna®“ forma nenavisti, ktora posobi dlhodobo, je t'azsie rozpoznatel'na a je obzvlast’ Gc¢inna v
digitalnom prostredi.

Spominané vzorce sa uz prejavuju aj v slovenskej politickej realite, najma v rétorike a online
komunikacii Hnutia Republika a jeho predstavitel'ov. Hnutie Republika a ich predstavitelia pracuja
s tymito mainstreamovymi narativmi o kultdrnej hrozbe a civilizacnom konflikte. Podobne ako v
zahranici, aj v slovenskom prostredi sa tieto posolstva nesiria len prostrednictvom otvorenych
politickych vyjadreni, ale coraz viac cez popularnu kultdru, digitalizované memy, livestreamy,
fitness komunity ¢i pseudo-komunitné platformy, kde ziskavaju formu normalizovanych ,,vtipov®,
vizualnych symbolov alebo identitarnych gest. Tym sa extrémistické posolstva posuvaji od

marginalnych subkultur do hlavného pradu a vytvaraja priestor na ich politicka legitimizaciu.

Zaver zdoraznuje, ze reakcia Slovenska zostava pomala a nedostato¢na, ¢o ma dosledky pre
mensiny, demokratické institicie aj celkovi odolnost’ spoloc¢nosti. Antisemitizmus a islamofébia
sa tak ¢oraz viac zlievaju do $irsieho kultirneho kédu strachu a vylucenia, ktory presahuje tradicné
chapanie krajnej pravice a stava sa sucast’ou bezného spolocenského zivota.

Anti-Semitism and Islamophobia in the Context of Hybrid Threats in the 21st Century

The presentation analyzes anti-Semitism and Islamophobia as interconnected manifestations of
hatred that have been transformed in the 21st century under the influence of digital communication
and the logic of hybrid threats. It shows that these phenomena cannot be understood solely as



religious prejudices, but as political tools used to construct a collective enemy, create "moral
boundaries," and mobilize fear through emotionally charged narratives. Social networks play a key
role in this: anonymity, algorithmic amplification of content, memetic aesthetics, and fragmentation
of responsibility promote the viral spread of hatred, dehumanization, and conspiratorial thinking.

The paper highlights structural parallels between anti-Semitic and Islamophobic myths (from
memetic representations to complex conspiracy constructs). It analyzes historical conspiracy
narratives, such as The Protocols of the Elders of Zion, as well as their modern variations, including
concepts such as Eurabia and The Great Replacement. All of these myths work with the idea of a
hidden threat and the need to protect society from "external" or "internal" threats. These narratives
subsequently become tools of psychological operations in hybrid warfare, the aim of which is not
to convince, but to polarize, weaken social cohesion, and create a lasting sense of threat.

The presentation also shows how extremist ideologies penetrate everyday culture (gastronomy,
gaming communities, fitness environments, and hobby scenes). In this environment, these
manifestations are normalized inconspicuously, through aesthetics, humor, or community
practices. The result is a "subtle" form of hatred that has a long-term effect, is more difficult to
recognize, and is particularly effective in the digital environment.

These patterns are already evident in Slovak political reality, especially in the rhetoric and online
communication of the Republika Movement and its representatives. The Republika Movement and
its representatives work with these mainstream narratives of cultural threat and civilizational
conflict. As in other countries, these messages are not only spread through open political
statements in Slovakia, but increasingly through popular culture, digitized memes, livestreams,
fitness communities, and pseudo-community platforms, where they take the form of normalized
"jokes," visual symbols, or identitarian gestures. This shifts extremist messages from marginal
subcultures to the mainstream and creates space for their political legitimization.

The conclusion emphasizes that Slovakia's response remains slow and inadequate, which has
consequences for minorities, democratic institutions, and the overall resilience of society. Anti-
Semitism and Islamophobia are thus increasingly merging into a broader cultural code of fear and
exclusion that transcends the traditional understanding of the far right and is becoming part of
everyday social life.

KPucové slova:
antisemitizmus, Islamophobia, hyridné hrozby, Slovensko, politika, socialne siete

Keywords:
antisemitism, Islamophobia, hybrid threats, Slovakia, politics, social networks
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Dominik POPLUHAR
(FiF UK Bratislava / Faculty of Arts, Comenius University Bratislava)

Zastupny antisemitizmus vo verejnom priestore v druhej dekade 21. stor.

Antisemitizmus predstavuje premenlivy a t'azko uchopitel'ny spolocensky, politicky a kultarny
fenomén aj v 21. storoci. Masivne rozsirenie internetu a socialnych sieti dodalo antisemitskym
prejavom kvalitativne aj kvantitativne nova dynamiku. V porovnani s antisemitskou rétorikou z
minulého storocia presli tieto prejavy z explicitnych do implicitnych kategorii a je coraz
narocnejsie ich identifikovat’. Tento problém savis{ so $ir$im kontextom vyvoja rétoriky a
politickej stratégie krajnej ¢i alternativnej pravice v 21. storoci prevazne v digitalnom prostredi.
Znamena to, ze vzhl'adom na problematicku a neraz nejednoznac¢nu identifikaciu antisemitskych
prejavov je nevyhnutné skimat’ tento fenomén interdisciplinarnym pristupom.

V predlozenom referate skimam vyvoj antisemitskej rétoriky v digitalnom priestore socialnych
sieti a verejnych vyrokov vybranych slovenskych politikov. Na objasnenie kontextu prepojenia
medzi antisemitizmom a alternativnou pravicou prikladam pripadovu studiu o Danielovi
Bombicovi.

Pokial’ ide o teoretické ramce, za kI'i¢ovy pri analyze antisemitizmu v 21. storoci povazujem
koncept tzv. pojmového zida od Zygmunta Baumana, ktory aplikujem na analyzu konspiracnych
te6rif o Georgeovi Sorosovi. Pri skimani antisemitskych prejavov d’alej pracujem s tézami
Daniela Goldhagena a Roberta Wistricha. Pri analyze digitalnych prejavov fasizmu aplikujem
definiciu Fielitza a Marcksa. Pri analyze historickych ramcov fasizmu vychadzam z tradi¢nych
konceptov fasizmu a pravicového radikalizmu zadefinovanych Rogerom Griffinom, Theodorom
W. Adornom, Umbertom Ecom ¢i v slovenskom prostredi Jakubom Drabikom.

Predlozena praca predstavuje prispevok k teoretickej diskusii o sucasnych podobach
antisemitizmu a digitalneho fasizmu vo verejnom priestore. Vzhl'adom na dynamickd povahu
tychto fenoménov je nevyhnutna reflexia starsich definicif a teoretickych vychodisk, ktoré v
mnohych pripadoch nezodpovedaji podobe a formam antisemitizmu a pravicového radikalizmu
v podmienkach 21. storo¢ia.

Representative anti-Semitism in the Public Sphere in the Second Decade of the 21st
Century

Anti-Semitism remains a variable and elusive social, political, and cultural phenomenon in the 21st
century. The massive spread of the internet and social networks has given anti-Semitic expressions
a new dynamic, both qualitatively and quantitatively. Compared to the anti-Semitic rhetoric of the
last century, these expressions have shifted from explicit to implicit categories and are increasingly
difficult to identify. This problem is related to the broader context of the development of the
rhetoric and political strategy of the extreme or alternative right in the 21st century, predominantly
in the digital environment. This means that, given the problematic and often ambiguous
identification of anti-Semitic expressions, it is necessary to examine this phenomenon using an
interdisciplinary approach.
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In this paper, I examine the development of anti-Semitic rhetoric in the digital space of social
networks and public statements by selected Slovak politicians. To clarify the context of the
connection between anti-Semitism and the alternative right, I include a case study on Daniel
Bombic.

In terms of theoretical frameworks, I consider Zygmunt Bauman's concept of the "conceptual Jew"
to be key to the analysis of anti-Semitism in the 21st century, which I apply to the analysis of
conspiracy theories about George Soros. In examining anti-Semitic manifestations, I also draw on
the theses of Daniel Goldhagen and Robert Wistrich. In analysing digital manifestations of fascism,
I apply the definition of Fielitz and Marcks. In analysing the historical frameworks of fascism, I
draw on traditional concepts of fascism and right-wing radicalism defined by Roger Griffin,
Theodor W. Adorno, Umberto Eco, and, in the Slovak context, Jakub Drabik.

This work is a contribution to the theoretical discussion on contemporary forms of anti-Semitism
and digital fascism in the public sphere. Given the dynamic nature of these phenomena, it is
necessary to reflect on older definitions and theoretical starting points, which in many cases do not
correspond to the forms and manifestations of anti-Semitism and right-wing radicalism in the 21st
century.

KTrucové slova:
antisemitizmus, digitalny fasizmus, konspiracné tedrie, krajna pravica

Keywords:
anti-Semitism, digital fascism, conspiracy theories, far right
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Marek CEJKA
(AMBIS a FSS MU Btno / AMBIS and Faculty of Social Studies, Masaryk University
Brno)

Zidovsky naboZensky antisionismus ve svétle izraelsko-palestinského konfliktu

Nabozensky antisionismus v zidovském prostiedi vychazi z napéti mezi tradi¢nim teologickym
pojetim ultraortodoxniho (charedi) judaismu a modernim zidovskym nacionalismem — sionismem,
ktery vznikl az v kontextu zidovského osviceni na sklonku 19. stoleti pod vlivem sekularizovanych
myslitelt a aktivistd, zejména Theodora Herzla. Tito osvicenstvim a modernitou hluboce ovlivnéni
Zidé chapali sionismus jako politicky projekt ochrany Zida pied evropskym antisemitismem,
pficemz vsak jejich vztah k vlastnimu nabozZenstvi byl ¢asto vlazny. Pravé sekularni charakter
sionismu povazovali mnoz véfici Zidé za nebezpe¢nou herezi. Vyznamni rabini komunity
charedim varovali, Ze sionismus nahrazuje Boha ,,falesnym nabozenstvim nacionalismu® a ze snaha
zalozit zidovsky stat pfed pfichodem Mesiase odporuje jejich interpretaci posvatnych textd. Z
téchto postoji se postupné zformovala specificka politicka teologie, ktera odmita jakékoli lidské
usili o ukonceni Zzidovského exilu. Podle charedim muze Zidovsky stat vzniknout vyhradné
bozskym zasahem, nikoli lidskou politickou aktivitou.

V prabéhu 20. stoleti se vSak vyrazna cast charedim — zejména téch zijicich na dzemi dnesniho
Izraele — stala v pfistupu k sionismu pragmatictéjsi. Formalné se sice za sionisty povazovat nezacali,
ale po roce 1948 zacali vyuzivat vyhod existence Statu Izrael: pobirat statni podporu, ucastnit se
voleb a postupné se zaclenovat do politického systému. Na protest proti pragmatickym posuntm
¢asti charedim, hlavné pak chasidskych sdruzenych v organizaci Agudat Jisrael, se viici sionismu jiz
v roce 1938 vymezila platforma Neturej Karta, ktera setrvala na striktnim teologickém odmitani
sionismu. Jejimi sympatizanty se stali jak néktefi charedim z nechasidskych proudu, tak i chasidé,
hlavné pak z okruhu satmarské jesivy. Ackoli radikalni antisionisté pfedstavuji v soucasnosti jen
mensi ¢ast komunity charedim, diky svému aktivismu jsou nékteré jejich proudy vyrazné viditelné
ve vefejném prostoru. Zdaleka ne vsichni antisionisticti charedim soucasnosti jsou vsak cleny
Neturej Karta.

Radikalni antisionisté vnimaji sionismus — a pozdéji i samotny vznik Izraele — jako hfich, ktery mél
podle nich pfivolat na zidovsky narod Bozi tresty, vcetn¢ holocaustu a modernich forem
antisemitismu ¢i terorismu. Odmitaji proto jakoukoliv podporu izraelského statu: nedcastni se
voleb, nepfijimaji statni financni podporu a nékteff z téch, kteff ziji v diaspofe, dokonce odmitaji
vstoupit na izraclské tzemi. Antisionisti¢ti charedim viak zasadné odmitaji nésili. Casto také
projevuji vyrazné vstiicné postoje k Palestincim. Neturej Karta opakované navazala kontakty s
palestinskymi politickymi aktéry; v 90. letech byl jeji predstavitel, rabin Mose Hirsch, dokonce
neformalné jmenovan Jasirem Arafatem ,,ministrem pro zidovské zalezitosti“. Néktef{ jeji clenové
se ucastnili 1 vysoce kontroverznich akci, naptiklad ,,Mezinarodni konference k pfehodnoceni
globalniho pohledu na holocaust® v Teheranu roku 2006.

Autor pfednasky se vyvojem antisionistickych komunit dlouhodobé zabyva a v ramci svého
vyzkumu se setkal s fadou vyznamnych pfedstavitela téchto skupin v Izraeli i v zahrani¢i. Ve svém
piispeévku se zaméti predevsim na vyvoj antisionismu v poslednich dvou desetiletich, a to hlavné v
navaznosti na izraelsko-palestinsky konflikt, a svtij vyklad doplni vlastni vizualni dokumentaci.
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Jewish Religious Anti-Zionism in the Context of the Israeli-Palestinian Conflict

Religious anti-Zionism within Judaism emerges from a fundamental tension between the traditional
theological worldview of ultra-Orthodox (Haredi) Judaism and modern Jewish nationalism—
Zionism—which developed only in the late nineteenth century in the context of the Jewish
Enlightenment (Haskalah), under the influence of largely secular thinkers and activists, most
notably Theodor Herzl. These Jews, deeply shaped by Enlightenment ideas and modernity,
understood Zionism primarily as a political project aimed at protecting Jews from European
antisemitism, while their relationship to religious tradition was often weak or ambivalent. Precisely
this secular character of Zionism was regarded by many observant Jews as a dangerous heresy.
Prominent Haredi rabbis warned that Zionism replaced God with a “false religion of nationalism”
and that the attempt to establish a Jewish state before the coming of the Messiah contradicted their
understanding of sacred texts. From these positions gradually emerged a distinctive political
theology that rejected any human effort to end the Jewish exile. According to the Haredi view, a
Jewish state can come into being only through divine intervention, not through human political
action.

Opver the course of the twentieth century, however, a significant segment of the Haredi community
— especially those living in what is now Israel — adopted a more pragmatic attitude toward Zionism.
Although they did not begin to identify themselves as Zionists, after 1948 they increasingly made
use of the existence of the State of Israel: they accepted state subsidies, participated in elections,
and gradually integrated into the political system. In reaction to these pragmatic shifts, particularly
among Hasidic groups associated with the Agudat Yisrael movement, the Neturei Karta platform
had already emerged in 1938, maintaining a strict theological rejection of Zionism. Its supporters
came both from non-Hasidic Haredi circles and from Hasidic groups, especially those connected
to the Satmar yeshiva. Although radical anti-Zionists today represent only a minority within the
Haredi community, their activism has made some of their currents highly visible in the public
sphere. At the same time, not all contemporary anti-Zionist Haredim are members of Neturei
Karta.

Radical anti-Zionists view Zionism — and later the very establishment of Israel — as a sin that, in
their interpretation, brought divine punishment upon the Jewish people, including the Holocaust
as well as modern forms of antisemitism and terrorism. Consequently, they reject any form of
support for the Israeli state: they do not participate in elections, do not accept state funding, and
some members of the diaspora even refuse to enter Israeli territory. At the same time, anti-Zionist
Haredim categorically reject violence and often express notably sympathetic attitudes toward
Palestinians. Neturei Karta has repeatedly established contacts with Palestinian political actors; in
the 1990s, its representative Rabbi Moshe Hirsch was even informally appointed by Yasser Arafat
as a “minister for Jewish affairs.” Some of its members have also taken part in highly controversial
events, such as the “International Conference to Review the Global Vision of the Holocaust” held
in Tehran in 2000.
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The author of the lecture has long studied the development of anti-Zionist communities and, in
the course of his research, has met a number of prominent representatives of these groups both in
Israel and abroad. His presentation focuses primarily on the evolution of anti-Zionism over the
past two decades, especially in connection with the Israeli—Palestinian conflict, and is supplemented
by his own visual documentation.

Klicova slova:
sionizmus, ndbozensky antisionizmus, haredim, politika, Izrael/Palestina

Keywords:
antisemitism, religious anti-Zionism, Haredim, politics, Isracl/Palestine
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Zora HESOVA
(FF UK Praha / Faculty of Arts, Charles University Prague)

Politicka instrumentalizace antisemitizmu a islamofobie

V komparativni perspektivé antisemitizmus a islimofobie jsou odlisné historické jevy se zavaznymi
dasledky pro své obéti. Maji podobny pfitézujici trestné-pravni rozmér trestnych cind
(demokraticka korekce) a jsou to dynamické socialni jevy: stereotypy, stigmata, nepfatelstvi,
projekce. Jsou taky propojeni se socialni hierarchizac{ na zakladé ,rasy”, nabozenstvi, tiidy,
politickou polarizaci na zakladé etnicity, ideologie a odrazeji politickou dynamiku, kterd je v
posledni dobé spojuje.

Pokud jde o politickou instrumentalizaci antisemitizmu, némecky autor Peter Ullrich uvadi nékolik
fakti jako jsou moralni diskreditace politickych oponenttd, redukcionistické hodnoceni
komplexnich jevi (jen na antisemitismus), marginalizace hlavnich kontextd antisemitismu
(pravicovy extremismus, kfest’ansky nacionalismus), ,fikce objektivity™. Definice poskytuje
procesni legitimitu pro rozhodnuti, ktera jsou pfijimana na zakladé implicitnich kritérii, jez nejsou
v definici specifikovana, pouziti pravnich sport pro politické cile: pro omezovani zakladnich prav,
pfedevsim svobody projevu a shromazdéni, prevence vefejnych akei a odepirani prostor pro
propalestinské skupiny. Ullrich piSe o autoritafském anti-antisemitismu. Rozumi pod tim specificky
zpusob tematizace antisemitismu v kontextu debat tykajicich se Izraele a Palestiny. Je to paradoxni
hegemonicka spolecenska konstelace, ve které se (humanisticky) boj proti antisemitismu v
pokfivené formé stava katalyzatorem trvalych utokd na akademickou svobodu, zakladni prava a
urcité prostory pro kritiku.

Spolecenska debata o antisemitismu se zabyva vice definici pojmu nez realnym vyzkumem
antisemitismu (Peter Ullrich). Vétsina definic antisemitismu jej chape jako mentalni postoj, jeho
potlacovani pak zasahuje do svobody projevu, protoze se zamétfuje na myslenky a postoje spise nez
na ¢iny (Rebecca Ruth Gould). Definice je takto kriminalizujici, kdyZ funguje jako explicitni kod:
explicitace norem mimo vyznam, ktery poskytuje kultura a politika (Olivier Roy). Diskurs
antisemitismu produkuje a $iff narativy, postoje a afekty, v nichz se subjekty mohou rozpoznat jako
postizené antisemitismem. Anti-antisemitismus umoznuje staitu mluvit jménem pronasledovaného
subjektu. Boj proti antisemitismu hovofi jazykem obéti a je pfitom dokonale v souladu s novou
pravici a postdemokratickymi, autoritafskymi statnimi strukturami, institucemi a logikou.

The Political Instrumentalization of anti-Semitism and Islamophobia

From a comparative perspective, anti-Semitism and Islamophobia are different historical
phenomena with serious consequences for their victims. They have a similar aggravating criminal
law dimension (democratic correction) and are dynamic social phenomena: stereotypes, stigma,
hostility, projection. They are also linked to social hierarchization based on "race," religion, class,
political polarization based on ethnicity, ideology, and reflect the political dynamics that have
recently brought them together.

When it comes to the political instrumentalization of anti-Semitism, German author Peter Ullrich

cites several facts, such as the moral discrediting of political opponents, the reductionist assessment
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of complex phenomena (only to anti-Semitism), the marginalization of the main contexts of anti-
Semitism (right-wing extremism, Christian nationalism), and the "fiction of objectivity." The
definition provides procedural legitimacy for decisions that are made on the basis of implicit criteria
that are not specified in the definition, the use of legal disputes for political purposes: to restrict
fundamental rights, especially freedom of expression and assembly, to prevent public events, and
to deny space for pro-Palestinian groups. Ullrich writes about authoritarian anti-anti-Semitism. By
this he means a specific way of thematizing anti-Semitism in the context of debates concerning
Israel and Palestine. It is a paradoxical hegemonic social constellation in which the (humanistic)
fight against anti-Semitism in a distorted form becomes a catalyst for sustained attacks on academic
freedom, fundamental rights, and certain spaces for criticism.

The social debate on anti-Semitism is more concerned with defining the term than with actual
research into anti-Semitism (Peter Ullrich). Most definitions of anti-Semitism understand it as a
mental attitude, and its suppression interferes with freedom of expression because it focuses on
ideas and attitudes rather than actions (Rebecca Ruth Gould). The definition is criminalizing in this
way when it functions as an explicit code: the explicitation of norms outside the meaning provided
by culture and politics (Olivier Roy). The discourse of anti-Semitism produces and disseminates
narratives, attitudes, and affects in which subjects can recognize themselves as affected by anti-
Semitism. Anti-anti-Semitism allows the state to speak on behalf of the persecuted subject. The
fight against anti-Semitism speaks the language of the victim and is perfectly in line with the new
right and post-democratic, authoritarian state structures, institutions, and logic.

Klicova slova:
antisemitizmus, islamofobie, anti antisemitizmus, Peter Ullrich

Keywords:
anti-Semitism, Islamophobia, Anti-anti-Semitism, Peter Ullrich
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Bronislav OSTRANSKY
(OU AV CR Praha / Oriental Institute of the Czech Academy of Science Prague)

Koncept i termin islamofobie jako vyzva i bojisté

Islamofobie se stala, zhruba od devadesatych let, pfedmétem cetnych pokust o jeji vymezeni ¢i
pfimo definice, ale rovnéz tématem nekonecnych sport. Ty se tykaly nejenom tohoto pojmu
samotného a jeho vhodnosti ¢i nevhodnosti, pfipadné dalSich alternativnich nazva, ale pfedevsim
jeji vhodnosti a pfipustnosti v socialnich védach. A tak zatimco z jedné strany zaznivaly hlasy, ze
je zapotfebi rozliSovat mezi kritikou islamu a muslimu, ktera je legitimni a potfebn4, a Sifenim
nenavisti a dezinformaci v ramci rizné ideologicky profilovanych tazeni, které jiz tak potfebné a
legitimni nejsou, na druhé strané se velmi c¢asto objevovala teze, ze koncept islamofobie slouzi
muslimum a jejich podporovatelim jako pomyslny roubik k umlceni kritikt a odpuarct. Kritikové
casto zduraziiovali, ze pojem "islamofobie" obsahujici slovo "fobie" je nehodny
spolecenskovédniho diskurzu, a proti islamofobii zaznéla dlouha fada dalsich argumentt, pficemz
mezi kritiky uvedeného pojmu se zafadili nejenom odpurci islamu, ale téZ fada jinych osobnosti,
vcetné slavného spisovatele Salmana Rushdieho ¢i renomovaného arabisty Gillese Kepela. Pokusil
se do ramce jednoho konceptu a jednoho pojmu zahrnout tak riznorodé pfistupy a projevy, jako
jsou na jedné stran¢ hrubozrnné Stvani na socialnich sitich a na druhé strané promyslené
marketingové tahy velkych hraca na poli médii, ma jist¢ cetna tuskali, o cemz svéddci 1 fakt, ze
odborné polemické piispévky na téma islamofobie dnes tvoil téméf nepfehledny segment
akademické produkce. O tom, jak se koncept i pojem islamofobie stal pomyslnym duchovnim
bojistém, strucné pohovoii 1 pfispévek Bronislava Ostfanského, védeckého pracovnika Akademie
véd Ceské republiky v Praze.

The Concept and Term of Islamophobia as Both a Challenge and a Battleground

Since the 1990s, Islamophobia has been the subject of numerous attempts to define it, but also of
endless disputes. These have concerned not only the concept itself and its suitability or inadequacy,
or other alternative names, but above all its suitability and admissibility in the social sciences. So
while on the one hand there have been voices calling for a distinction to be made between criticism
of Islam and Muslims, which is legitimate and necessary, and the spread of hatred and
disinformation within various ideologically profiled campaigns, which are no longer so necessary
and legitimate, on the other hand, the thesis has often appeared that the concept of Islamophobia
serves Muslims and their supporters as an imaginary gag to silence critics and opponents. Critics
have often emphasized that the term "Islamophobia" containing the word "phobia" is unworthy
of social science discourse, and a long series of other arguments have been made against
Islamophobia, with critics of the term including not only opponents of Islam, but also a number
of other figures, including the famous writer Salman Rushdie and the renowned Arabist Gilles
Kepel. Attempting to include such diverse approaches and manifestations within the framework
of one concept and one term, such as, on the one hand, coarse-grained harassment on social
networks and, on the other, well-thought-out marketing moves by major players in the media field,
certainly has numerous pitfalls, as evidenced by the fact that expert polemical contributions on the
topic of Islamophobia today constitute an almost unmanageable segment of academic production.
A contribution by Bronislav Ostfansky, a researcher at the Academy of Sciences of the Czech
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Republic in Prague, will briefly discuss how the concept and term Islamophobia became an
imaginary spiritual battlefield.

Kli¢ova slova:
islamofobie, Ceska republika, Salman Rushdie, duchovni bojisté

Keywords:
Islamophobia, Czech republic, Salman Rushdie, spiritual battlefield
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OPga GYARFASOVA
(FSEV UK Bratislava / Faculty of Social and Economic Sciences, Comenius University
Bratislava)

Antisemitizmus v krajinach V4. Zamerané na Slovensko

Prispevok vychadza z vyskumu Barna, 1. a kol. (2021). Moderny antisemitizmus v krajinach
Vysehradskej s$tvorky — Boj proti skresfovaniu © Tom ILantos Institute, dostupny na:
https://shatre.google/YpXGwial LEiBD2p3f

Prieskumy vo vsetkych Styroch visegradskych krajinach sa uskutoénili v roku 2021. Metodika bola
zalozena na koncepte, ktory vyvinul Andras Kovacs (2002, 2011), ¢o znamena: antisemitské
predsudky sa skimaju na: a. kognitivnej (obsahovej); b. afektivnej (emocionalnej); a c. behavioralne;
dimenzii. Hlavnymi vysledkami prieskumu boli indexy identifikujuce uroven antisemitskych
stereotypov a predsudkov a velkost’ predpojatej skupiny (t. j. neantisemitski, mierne antisemitski,
silne antisemitski respondenti). Kazda dimenzia bola skimana prostrednictvom viacerych
indikatorov.

KI'acové zistenia ukazali, ze najvyssiu mieru tradi¢ného antisemitizmu mozno najst’ na Slovensku
(51 % ako sucet silne + mierne antisemitskych nazorov), tesne nasledovalo Pol'sko (45 %).
Konspira¢ny antisemitizmus je rozsireny v Pol'sku (71 %) a na Slovensku, nasleduju Mad'arsko a
Cesko (4 62 %). PodPa viacerjch ukazovatelov sa Cesko vyznacovalo najnizéim podielom silne
antisemitskych respondentov.

Sekundarny antisemitizmus a prekricanie holokaustu su najrozsirenejsie v Pol'sku a Mad’arsku,
nasledované Slovenskom a Ceskom.

Co sa tyka slovenského kontextu, ako Sirie faktory, ktoré prispievaj k vytvaraniu priaznivych
podmienok pre Sirenie antisemitizmu a konspiracii, boli identifikované: nedostatocna uroven
transparentnosti politického Zivota, ktora znizuje doveru v legitimne zlozky moci a prehlbuje
sklony k zastancom ,alternativaych® myslienok; vSeobecna radikalizacia verejného a politického
zivota viedla k prenikaniu pravicovo-extrémistickych politickych sil s konspira¢nymi postojmi do
jadra politiky, vlny konspiracnych tedrii a hoaxov prichadzajacich na Slovensko zvonku (vicsinou
z Ruska, ale aj z jazykovo blizkej Ceskej republiky), ktoré v krajine nachadzaji vnimavé publikum
a oddanych multiplikatorov, rozrastajuce sa online informacné zdroje a socialne siete sliziace ako
efektivne kanaly na sirenie konspira¢ného obsahu.

Vyssie uvedeny kvantitativny prieskum, ako aj fokusové skupiny a skorsie vyskumy na dana tému
naznacuju, ze slovenska verejnost’ je vo vSeobecnosti velmi vnimava ku konspiraciam, ktoré nie
nevyhnutne priamo suvisia so zidovskym sprisahanim, ale domaca politicka situacia (nedostato¢na
transparentnost’, rozsiahla korupcia, pocity nespravodlivého zaobchadzania, moc oligarchov a
domacich finanénych skupin) vyvolavala pocity bezmocnosti, odporu, krivdy a politického
odcudzenia, ¢o je urodna poda pre sirenie konspiracnych narativov.

Cudzinci — vo vseobecnosti — su vnimani stereotypne, na zaklade rigidnych predsudkov voci
winakosti®, ¢i uz definovanej etnicky, nabozensky, kultirne, sexuélne, alebo dokonca zivotnym
stylom. Opakovane sa empiricky preukazalo, ze slovenska verejnost’ je viac orientovana na ochranu
alebo obhajobu narodnej suverenity, nabozenstva, nez na multikultirnu otvorenost’ a podporu
kultdrnej rozmanitosti.
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Antisemitizmus je sucast’ou ,,diskurzivnych koalicii* s protizapadnymi postojmi, autoritarstvom,
neliberalnou vladou, nacionalizmom a xenofdbiou, odporom voci EU a NATO a
antiamerikanizmom. Tieto tendencie predstavuju novy ,,Zeitgeist™ v zapadnych demokraciach a
nacionalisticki a populisticki politicki aktéri mézu prostrednictvom nich dosahovat’ synergické
efekty.

Moderny antisemitizmus nepotrebuje Zidov fyzicky a v zasade neobstoji samostatne, ale prichadza
v toxickych alianciach s inymi iliberalnymi témami.

Antisemitism in V4 Countries. Specific Results for Slovakia

The contribution is based on the research Barna, I. et al. (2021). Modern Antisemitism in the
Visegrad Countries — Countering Distortion © Tom Lantos Institute, available at:
https://share.google/YpXGwial LEiBD2p3f

Surveys in V4 were conducted in 2021. The methodology was based on concept developed Andras
Kovacs (2002, 2011), that means: antisemitic prejudices are examined at a. cognitive (content); b.
affective (emotional); and c. behavioural dimensions. The main outcomes of the survey were
indexes identifying level of antisemitic stereotypes and prejudices and size of the prejudiced group
(i.e. non-antisemitic, moderately antisemitic, strongly antisemitic). Each dimension was covered by
several indicators.

Key findings revealed that the highest rate of traditional anti-Judaism can be found in Slovakia
(51% as the sum of strongly + moderately antisemitic views) closely followed by Poland (45%).
Conspirational antisemitism is widespread in Poland 71% and Slovakia, followed by Hungary and
Czechia (62% each). According to several indicators Czechia was characterized by lowest portion
of strongly antisemitic respondents.

Secondary antisemitism and Holocaust distortion is most prevalent in Poland and Hungary,
followed by Slovakia and then Czechia.

As for the Slovakia’s context as broader factors which contribute to formation of favorable
conditions for disseminating Antisemitism and the conspiracy were identified: insufficient level of
transparency of political life lowering the trust to legitimate branches of power and deepening the
inclinations to the proponents of “alternative” ideas; general radicalization of public and political
life resulted in penetration of right-wing extremist political forces with conspiratorial stance into
the core of politics, waves of conspiracy theories and hoaxes coming to Slovakia from outside
(mostly from Russia, but also from linguistically close Czech Republic) that find in the country
receptive audience and committed multipliers, mushrooming the online information sources and
social networks serving as efficient channels for dissemination of conspiracy contents.

Above quoted quantitative survey as well as focus groups and earlier research indicate that Slovak
public is very receptive to conspiracies, in general, NOT necessary related directly to Jewish
conspiracy, but the domestic political situation (deficient transparency, wide-spread-corruption,
feelings of unfair treatments, power of oligarchs and domestic financial groups) generated feelings
of helplessness, resentment, grievances, and political alienation - fertile soil for spreading
conspirative narratives.
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Foreigners- in general - are perceived stereotypically, based on rigid prejudices against the
,»otherness®, be it defined ethnically, by religious beliefs, culturally, by sexual orientation or even
lifestyle. It has been proven several times that the Slovak public is more oriented on protection or
defence of national sovereignty, religion than on multicultural openness and support for cultural
diversity.

Antisemitism is part of “discursive coalitions” with anti-Western stances, authoritarianism, illiberal
b 5
governance, nationalism and xenophobia, resistance to the EU and NATO, anti-Americanism:
These tendencies represent a new Zeitgeist” across the Western democracies and nationalistic and
g
populist political actors can achieve synergy effects.

The modern anti-Semitism does not need Jews physically, and it does not stand alone but comes
in toxic alliances.

KPucové slova:
antisemitizmus, krajiny V4, Slovensko, kvantitativny vyskum

Keywords:
anti-Semitism, V4 countries, Slovakia, quantitative research
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